Malcolm’s Monday Musings : 10 November 2025.

Greetings.

| set out below this week's 'Musings'.

Separately ...

Yesterday (‘Remembrance Sunday’) we commemorated and honoured members of the British and
Commonwealth armed forces who gave their lives for their country and for freedom during the two
World Wars of the last century and later conflicts. Together with ceremonies held at local war
memorials in most cities, towns and villages, the ‘National Service of Remembrance’, held at the
Cenotaph in Whitehall, London, provided a physical reminder of those who served and sacrificed.

Along with two minutes' silence at 11 am and the laying of poppy wreaths, the phrase ‘Lest we forget’
featured in many services of ‘Remembrance’.

Mindful of these repeated calls to ‘remember’, | thought it fitting that | reproduce below as an
Appendix a (relevant) document which | circulated with my 'Musings' email of four years ago.

As you will no doubt expect, the 'Remember me' Appendix focuses, not on the sacrifice made by
members of the armed forces over the past century or more, but on the privilege which you and |
enjoyed yesterday (as on each Lord’s Day) of meeting to ‘proclaim the Lord’s death’ ... when we
heard afresh the Saviour call to us across almost two millennia, ‘This do in remembrance of me’.
Happy reading.

Yours in our Lord Jesus,

Malcolm

(i) Scripture.

Then those who had seized Jesus led Him to Caiaphas the high priest, where the scribes and the
elders had gathered ...

Now the chief priests and the whole Council were seeking false testimony against Jesus that they
might put Him to death, but they found none, though many false witnesses came forward.

At last, two came forward and said, ‘This man said, “I am able to destroy the temple of God, and to

rebuild it in three days™.

And the high priest stood up and said, ‘Have you no answer to make? What is it that these men testify
against you?’

But Jesus remained silent.

And the high priest said to Him, ‘I adjure you by the living God, tell us if you are the Christ, the Son of
God'.

Jesus said to him, “You have said so. But | tell you, from now on you will see the Son of man seated at
the right hand of Power and coming on the clouds of heaven’.

Then the high priest tore his robes and said, ‘He has uttered blasphemy. What further witnesses do
we need? You have now heard His blasphemy. What is your judgment?’

They answered, ‘He deserves death’.
Matthew 26. 57-66 (English Standard Version)

(ii) Food for thought.



‘A time to keep silence, and a time to speak’ (Eccles. 3. 7).

‘Before the high priest, He stood in silence while false witnesses spoke maliciously of Him (Matt. 26.
63). In this was fulfilled the saying: “As a sheep before her shearers is dumb, so He openeth not His
mouth” (Isa. 53.7).

‘When the high priest adjured Him by the living God that He tell them whether He were the Son of
God, He replied instantly: “Thou hast said” (Matt. 26. 64). The word of God had said that to hear the
voice of adjuration and not to utter that which was seen or known was sin (Lev. 5. 1). Hence, the
sinless Christ opened His mouth and bore witness to His own Person.

‘Thus, in silence and in speech, He was alike the perfect One who glorified the word of the Lord’.
(H. C. Hewlett, ‘The Glories of Our Lord’, page 57.)

‘The Lord God said unto the serpent, “... He shall bruise your head’” (Gen. 3. 14).
‘There was no promise given to Adam before he fell. He needed none; He was happy in his innocence
and then present condition.

‘And, after he had sinned, the Lord did not give a promise to Adam—for He could not, in the state of
sin in which he was, without dealing lightly with sin; but neither could He leave Adam without promise,
lest He cast him into remediless despair) ...

‘There was not a word of promise to Adam personally; the promise was made to "the seed of the
woman" in pronouncing the curse on the serpent: "l will put enmity between thee and the woman, and
between thy seed and her seed; He shall bruise thy head, and thou shalt bruise His heel".

‘This was a promise for Adam, one on which his soul might rest, one that faith could lay hold of’.
(J. N. Darby, ‘Wilderness Grace’, The Christian’s Friend, 1874, page 114.)
‘He that descended is the same also that ascended’ (Eph. 4. 10).

‘He regarded Himself as having being the object of the divine love before ever the earth was (John
17. 24). He brought His Sonship with Him from heaven (Gal. 4. 4; 1 John 4. 9-10) ...

‘Returning, however, to where He was before—to His place on the throne of God—He returned as
something more than He was before. He brought back ... His glorified manhood’.

(H. D. McDonald, ‘Jesus—Human and Divine’, pages 56, 133.)

‘Likeness’.

‘For man to be made after the “likeness” of the Creator (Gen. 1. 26) was an evidence of His creative
power, for the Creator to be “made in the likeness of men” (Phil. 2. 7) was an evidence of His
condescending grace’.

(Adapted from ‘Day by Day through the Old Testament, Precious Seed Publications, page 13).

‘He was in the wilderness forty days, being tempted by Satan. And He was with the wild
animals’ (Mark 1. 13).
‘O wisest love! That flesh and blood,
That did in Adam fail,
Should strive afresh against the foe,
Should strive and should prevail.

(J. H. Newman)
‘He faced temptation in the wilderness (not like Adam situated in a lovely and hospitable garden). He

was surrounded by wild animals (not, as Adam was, by pliant, obedient, almost domesticated
animals).

‘Jesus, the last Adam had to conquer in the context of the chaos the first Adam'’s sin had brought into
the world ...

‘When Jesus rebukes Satan with the words, “Be gone, Satan”, He is delivering the first truly
destructive blow the kingdom of darkness has ever experienced ... For the very first time, Satan has
to retreat’.

(A. Begg and S. B. Ferguson, ‘Name Above All Names’, pages 27, 119.)

‘He came to a town of Samaria called Sychar, near the field that Jacob had given to his son
Joseph ... Now Jacob's well was there’, (John 4. 5-6).
‘Why is it mentioned, "Now Jacob's well was there"?

‘Surely to arrest our attention in some special way; and Genesis 49 discloses the secret. “Joseph”, we
read, “is a fruitful bough, a fruitful bough by a well, whose branches run over the wall” (Gen. 49. 22).



‘In this wearied man, therefore, who in that noontide heat sat by the well of Sychar (John 4. 6), we see
the true Joseph; and even while we gaze upon Him, we behold His branches running over the wall of
Judaism, and reaching, with their goodly fruit, this poor woman of Samaria’.

(E. Dennett, ‘Jotting on Gen. 49. 22’, The Christian’s Friend, 1884, page 28).

The uniqueness of the death of Christ.

‘Not one of the four Evangelists narrates that Jesus died on the Cross. Matthew writes, 'He yielded up
His spirit' (Matt. 27. 50). Mark and Luke say, 'He expired' (Mark 16. 30; Luke 23. 46), while John
declares, 'He dismissed His spirit' (John 19. 30). Add to the significance of these unusual expressions,
the wonder of the leg-breaking soldiers when they discovered that He was dead (John 19. 33). Pilate
marvelled that so it was (Mark 15. 44).

‘Something unusual, something unique, had taken place—the sinless life of the Son of God had been
“laid down”.

‘The death of Christ was not the result of the miscarriage of justice, nor the exhibition merely of the
undisguised hatred of an antagonized priesthood, but the veritable triumph of divine love and the
unquestionable disclosure of a plan, from the execution of which no combination of evil forces and
circumstances could deter the Son of God'.

Borland, ‘The Saviour, in “The Faith - A Symposium’, edited by F. A. Tatford, page 75.)

Why Jeremiah 46-51?
‘Why does the Book of Jeremiah not finish with chapter 45, with the record of Jeremiah’s promise to
Baruch?

‘Up to Jeremiah 45, readers had occasionally received hints that more information was forthcoming;
e.g., in the announcement of a wide-ranging divine judgement (Jer. 25. 15-33).

‘Jerusalem’s fate was sealed (Jer. 39. 1-10)—but how about the other nations? Would God let them
go unpunished for their guilt? The “Oracles against Foreign Nations” in Jeremiah 46-51 testify that the
Lord holds them accountable too, and that even mighty powers do not escape justice ...

‘From the very beginning, Jeremiah is called to be a “prophet to the nations” (Jer. 1. 5); this unique
designation already indicates that his mission extends beyond Judah, Jerusalem, and his own people.
Correspondingly, the Lord is addressed as “king of the nations” (Jer. 10. 7; cf. Rev. 15. 3) so that God
and his prophet share the same orientation and international horizon’.

(G. Fischer, ‘The Function and Purpose of the Oracles against Foreign Nations’, in ‘A Prophet to the
Nations: Archaeological and Historical Perspectives on Jeremiah 46-51’, page 11.)

Faith and sight.

‘Faith is to believe what you do not yet see; the reward for this faith is to see what you believe’.
(Attributed to Augustine of Hippo.)

One God in three persons.

‘The Trinity is purely an object of faith; the plumbline of reason is too short to fathom this mystery; but
where reason cannot wade, there faith may swim.

‘There are some truths in religion that may be demonstrated by reason; as that there is a God: but the
Trinity of persons in the Unity of essence is wholly supernatural, and must be believed by faith. This
sacred doctrine is not against reason, but above it'.

(Thomas Watson, ‘A Body of Divinity’, page 112.)

Two natures in one person: the Lord Jesus.
‘Concerning the communion of the natures in this personal union, three things are to be observed ...

‘(1) Each nature doth preserve its own natural, essential properties, entirely unto and in itself; without
mixture, without composition or confusion, without such a real communication of the one unto the
other, as that the one should become the subject of the properties of the other. The Deity, in the
abstract, is not made the humanity, nor the contrary. The divine nature is not made temporary, finite,
limited, subject to passion or alteration by this union; nor is the human nature rendered immense,
infinite, omnipotent. Unless this be granted, there will not be two natures in Christ, a divine and a
human; nor indeed either of them, but somewhat else, composed of both.

‘(2) Each nature operates in Him according unto its essential properties. The divine nature knows all
things, upholds all things, rules all things, acts by its presence everywhere; the human nature was
born, yielded obedience, died, and rose again. But it is the same person, the same Christ, that acts all
these things—the one nature being His no less than the other.

‘(3) The perfect, complete work of Christ, in every act of His mediatory office (in all that ... He did and
suffered, in all that He continues to do for us ...), is not to be considered as the act of this or that




nature in Him alone, but it is the act and work of the whole person of Him that is both God and man in
one person’.

(John Owen, ‘The Person of Christ’, page 234.)

Because the Father ‘knows’.
The Father’s unlimited knowledge should sound the death knell of:

(i) All mechanical and meaningless repetition in prayer: ‘When you pray, do not use vain repetitions as
the Gentiles do. For they think that they will be heard for their many words. Do not be like them. For
your Father knows the things you have need of before you ask Him’ (Matt. 6. 7-8).

(i) All fretting and distressful anxiety about temporal and earthly needs: ‘Do not worry, saying, “What
shall we eat?” or “What shall we drink?” or “What shall we wear?” For after all these things the
Gentiles seek. For your heavenly Father knows that you need all these things’ (Matt. 6. 31-32).

‘Why hast thou forsaken me?’

‘The Lord’s birth had been marked by a supernatural burst of light during the night-time (Luke 2. 9-11);
His death was now marked by a supernatural darkness for three hours from mid-day (Luke 23. 44).
God shrouded the land in darkness to hide from man’s prying gaze the momentous transaction which
took place between Him and His Son. It was at the end of this period of darkness that Jesus loudly
uttered the most harrowing cry ever to pierce the skies: "My God, my God, why hast thou forsaken
me?” (Mark 15. 33, 34).

‘Our Lord was the true “scapegoat’, who entered the “land not inhabited (i.e., a land cut off,
separated, solitary)” (Lev. 16. 8-10; 20-26). Imagine the “live goat”, on Israel’'s Day of Atonement,
alone in some desolate and barren land, with its weary feet, its drooping head, its sunken eyes and its
hoarse, pitiable bleat [*]. Why, we enquire, did this goat have to suffer so? Because, scripture replies,
all the sins, iniquities and transgressions of the people had been “put” upon it (Lev. 16. 21-22). The
goat had become the people’s representative before God and had to bear their sins away for another
year. God laid our every sin on Christ and, in the darkness and the distance, He bore our every sin
away for ever (Isa. 53. 6; 1 Pet. 2. 24).

‘Our Lord’s physical sufferings were, in effect, only the door through which He passed to something
infinitely more fearful beyond. Nevertheless, His cry of desolation provides us with some small
window into His unspeakable spiritual anguish. Yet, when we have ventured as far as we are able, we
are conscious that we stand only in the shallows of a vast, unplumbed ocean.

‘The apostle Paul knew what it was to be forsaken by men (2 Tim. 4. 16). At that very time, however,
he experienced the uninterrupted presence of the One who knew what it was to be forsaken by all—
even by God Himself (2 Tim. 4. 17). That very same Saviour. once forsaken for us, has pledged that
by no means will we ever be forsaken by Him (Heb. 13. 5).

(‘Day by Day: Moments with the Master’, Precious Seed Publications, page 365—reproduced with
kind permission.)

[*] This imaginative description of the ‘scapegoat’ is owed in no small part to the fourth stanza of the
poem, ‘Azazel, by I. Y. Ewan; in the volume ,'The Caravanserai’, page 150:

| saw a goat with heavy head drooped low,

Sunken eye, and worn, far-travelled feet;

In that sad land alone, a living woe.

| heard its hoarse, forsaken, piteous bleat.

(iii) Go on, smile.

Husbands and wives: not what was really in mind.

1. Josh collected his wife Vicki and their new baby from the maternity hospital and brought them
home. It was not very long before Vicki suggested that Josh might like to try his hand at changing a

nappy!
‘I'm sorry, love’, he responded. ‘I'm awfully busy. But | promise I'll do the next one’.

Needless to say, not long after, Vicki's nose alerted her that the next dirty nappy was requiring
attention. So, she asked Josh again.

Josh looked at Vicky and replied, quite innocently,
‘I didn't mean the next nappy. | meant the next baby!

2. The elders in the church thought it would be a good idea to hold a marriage seminar for all couples
there.



Many couples showed up and, in the first session, the presenter focussed on the importance of
communication.

Denis and Sue were listening intently when the presenter declared, ‘It is essential that husbands and
wives know those things which are important to their spouses’.

Addressing the men, he said, ‘Come on now, gentlemen, which of you can name your wife's favourite
flower?’

Denis leaned over, touched Sue’s arm gently and whispered,
‘McDougalls Pre-sifted Plain, isn't it, dear?’

Appendix
‘Remember me’.
Scripture

And when the hour was come, He sat down, and the twelve apostles with Him.
And He said unto them, ‘With desire | have desired to eat this passover with you before | suffer’ ...

And He took bread, and gave thanks, and brake it, and gave unto them, saying, ‘This is my body
which is given for you: this do in remembrance of me’.

Likewise also the cup after supper, saying, ‘This cup is the new testament in my blood, which is shed
for you.

‘But, behold, the hand of him that betrayeth me is with me on the table. And truly the Son of man
goeth, as it was determined: but woe unto that man by whom he is betrayed! ...

And the Lord said, ‘Simon, Simon, behold, Satan hath desired to have you, that he may sift you as
wheat: but | have prayed for thee, that thy faith fail not: and when thou art converted, strengthen thy
brethren’.

Luke 22. 14-15, 19-22, 31-32 (King James Version)
Introduction
In Luke 22, the Lord Jesus uses the word ‘desire’ in two very different settings:

(i) in verses 31-32, He speaks of Satan’s ‘desire’ to sift the apostles collectively as wheat! and of His
own prayer for Peter that his faith might not fail;2 and

(i) in verse 15, He speaks of His own fervent, earnest ‘desire’3 that He might eat the Passover with
His disciples:
‘With desire | have desired to eat this passover with you before | suffer’.

Our Lord earnestly 'desired’ to eat the Passover meal with His disciples:
(a) partly, because He would not be able to do so again,* and

(b) partly, because it afforded Him the opportunity to institute an entirely new ordinance; namely, the
Lord’s Supper. This institution would, for future generations, commemorate, not Israel’s redemption
from Egypt5 (as did the Passover®) but the work of eternal redemption,” which He was shortly to
accomplish for all His people.

But in Luke 22 we read of another of the Saviour’s ‘desires’, expressed in His request that His
disciples eat bread ‘in remembrance’ of Him,8 which He follows up with the request that they also
drink from the cup ‘in remembrance’ of Him.®

One Jewish writer of long ago wrote, ‘the Passover "declared", or "showed forth", that the Lord
passed over the houses of our fathers in Egypt; the bitter herbs "showed forth" that the Egyptians
made the lives of our fathers bitter in Egypt; and the unleavened bread "declared" that they were
redeemed; and all these things are called "the declaration", or showing forth™, John Gill, ‘Exposition of
the Bible, on 1 Cor. 11. 32.

But ‘you show the Lord’s death’, Paul says. More literally, with the NKJV, ‘you proclaim the Lord’s
death’; the word being used throughout the book of Acts and elsewhere in the New Testament,
including earlier in 1 Corinthians, of preaching.



And when we break the bread and drink the cup, in a delightful paradox, we silently ‘proclaim’ the
Lord’s death. Rightly, we sing the words:
No gospel like this feast,
Spread for Thy church by Thee.
Nor prophet nor evangelist
Preach the glad news so free’.10

‘This do’ (‘keep on doing this’; the present tense), the Saviour asks, ‘in remembrance of me’.

And | want to consider just six of the things which we are able to remember about the Lord Jesus, in
each case taking my prompt from a verse of scripture.

In one sense, these six verses of scripture provide me with six ‘pegs’.

e I BRI

Six things for us to remember

)

¢

% 1. First, | recall the words of David, ‘Some trust in chariots, and some in horses; but we will
remember the name of the Lord our God’. "

In these words, David ‘repudiated confidence in the most sophisticated physical implements of
warfare available, but he affirmed his reliance on the Lord Himself for victory ... The name of the Lord
refers to His character, reputation, and nature’.12
And in these words of David, | hear the Lord Jesus say to me:

‘Remember my name’.

John Newton hits the nail on the head when he opens one of his well-known hymns with the words,
‘How sweet the name of Jesus sounds in a believer's ear!’

Not, of course, that our Lord was the first to carry the name ‘Jesus’ ... not by a long way!
We can trace that name at least as far back as to the successor of Moses, whose name Moses had
early changed from Hoshea (meaning ‘salvation’) to Joshua (‘the Lord is salvation’ or ‘the Lord our

salvation’); this being the Hebrew form of the name ‘Jesus’.13

Interestingly, ‘Joshua’ was also the name of the last High Priest mentioned at the other end of the Old
Testament. 4

What is more, ‘Jesus’ was a very common and popular name in New Testament days; scholars refer
to over 100 other men of roughly that period who were known by the name ‘Jesus’.’5

But we know that our Lord was called ‘Jesus’, not (i) because of the past associations of the name,
nor (ii) because of its then-present popularity, but (iii) because of its special significance for Him.

Some time before His birth, the angel Gabriel had brought this name for Him from heaven; ‘The angel
said to her, "Do not be afraid, Mary, for you have found favour with God. And behold, you will conceive
in your womb and bear a son, and you shall call his name Jesus™.1¢ At which time, the angel had
informed Joseph concerning Mary, ‘She shall bring forth a son, and you will call His name Jesus, for
He shall save His people from their sins’.17

So that the name ‘Jesus’ was His in an altogether unique sense.
Often in scripture, as in the famous case of Nabal (the infamous husband of Abigail),’® a name

expresses that which a person reveals of himself—that which could be known of a person. And of no
one is this more true than of the Lord ‘Jesus’.



And He was known to all as ‘Jesus’:

(a) The demons know Him as such. We read, for example, that (i) the unclean spirit in the synagogue
of Capernaum addresses Him, ‘What have we to do with you, Jesus of Nazareth? | know who you are
— the holy One of God','® and that (ii) the spirit known as ‘legion’, living among in the tombs of
Gadara, addresses Him, ‘What have | to do with you, Jesus, Son of the Most High God .20

(b) Angels also know Him by the name. One angel, for example, declares to the women at our Lord’s
then-empty tomb, ‘Fear not, for | know that you seek Jesus, who was crucified’.2!

(c) But not only demons and angels know Him by this name. So too, of course, do men. For example,
as our Lord journeys towards Jerusalem for the last time, blind Bartimaeus cries out, ‘Jesus, son of
David, have mercy on me’.22

In his account of this event, Mark paints the background very graphically. As ‘they were in the way,
going up to Jerusalem’, he records, ‘Jesus went before them; and they were amazed, and those who
followed were afraid’.23

‘As He (the Lord Jesus) was leaving Jericho’, Mark continues, ‘Bartimaeus, a blind beggar ... began
to cry out ... "Jesus, Son of David, have mercy on me!” ... many rebuked him, telling him to be quiet;
but he cried out all the more, “Son of David, have mercy on me!” ... Jesus stood still’, Mark notes,
‘and said, "Call him".24

Truly, it had been a remarkable moment when ‘the sun stood still’ over the Canaanite city of Gibeon in
response to the cry of Joshua, when he asked God to grant him more time to conclude his military
victory over an alliance of Canaanite kings.25

And yet how much more wonderful when, on His way to the cross to accomplish the central act (i) of
all history and (ii) of God’s eternal programme,26 ‘Jesus stood still’ at the cry of a poor blind beggar!

‘Jesus’ was the name written on the placard/notice above His head on the cross: ‘Pilate wrote a title (a
superscription), and put it on the cross. And the writing was, Jesus of Nazareth the king of the
Jews’.27

| said earlier that the angel Gabriel brought our Lord’s name for Him from heaven; and he did. But the
Lord Jesus took it back there Himself. And it is still His name today.

At His ascension, angels speak to His disciples of His return, ‘Men of Galilee, why do you stand
gazing up into heaven? This same Jesus, who is taken up from you into heaven, shall so come in like
manner as you saw Him go into heaven’.28 And when He meets persecuting Saul of Tarsus on the
Damascus Road, the risen, glorified Lord immediately identifies Himself, ‘/ am Jesus’.2® And some
mighty bombshell that was!

And | cannot help noticing that the New Testament closes with the heart-felt prayer of the apostle
John, ‘Amen, come, Lord Jesus’.30
They told me of one that so loved me,
That in Heaven He could not remain;
He came down to seek and to save me.

Oh, tell me His name again.3!

\ 2. Second, | recall Paul's closing words to the elders of the church at Ephesus, ‘Remember
the words of the Lord Jesus, that He said, It is more blessed to give than to receive’.32

In calling on these elders to ‘remember’ this saying of the Lord Jesus, Paul evidently takes it for
granted that, although it finds no place in the gospel narratives, this specific saying was widely known
in the early church.33

And, when reporting these words of the Saviour, the apostle is fully aware that the Lord Jesus knows
far more Himself about the blessedness of giving than any other!



It has been well said: ‘This Beatitude is illustrated by the whole life of Jesus with the Cross as the
culmination’.34

And | hear the Lord Jesus say to me:
‘Remember my words’.

And His words certainly made a tremendous impact on the men of His day.35
The Gospels record how our Lord’s teaching left three chief impressions on His hearers:

(i) People in general were astonished because He taught them with authority and not as the Jewish
scribes.36

Not for Him the scribal second-hand, parrot-like style of teaching, citing oral tradition after oral
tradition and rattling off the sayings of Rabbi after Rabbi.3”

In contrast, while the scribes stammer and stutter their way through a patchwork of quotations from
their venerated teachers, He sounds out His own unique — and divine — formulation: ‘I say to you’. He
uses this expression over 50 times of Himself in the Gospel of Matthew alone.38

No Old Testament prophet ever assumed such authority. The prophets for ever rested foursquare on
their, ‘Thus says the Lord’, an expression which occurs 415 times in the Old Testament.3®

(i) Men were astonished at His wisdom: ‘Where did this man get these things?’ they asked, ‘What
wisdom is this which is given to Him’.40

They were staggered that the One they knew as ‘the carpenter, the son of Mary’ could and should
teach as He did.4" In their eyes, the carpenter of Nazareth was far more likely to make a pulpit than
ever He was to occupy one!

He later teaches the scribes and the Pharisees, ‘The Queen of the South ... came from the ends of
the earth to hear the wisdom of Solomon; and, behold, a greater than Solomon is here’.42 Small
wonder, therefore, that His opponents time and again fail to entangle and ensnare Him in His words.43

(iii) Men marvelled at His words of grace: ‘All bare Him witness, and wondered at the gracious words
which proceeded out of His mouth.44

We may ponder:

(a) The words of the prophetic psalm, ‘You are fairer than the children of men: grace is poured into
your lips’.45
‘Grace’ was poured in (Psa. 45. 2) and ‘grace’ proceeded out (Luke 4. 22)!

(b) The words of the prophet Isaiah, ‘The Lord God has given me the tongue of the learned, that |
should know how to speak a word in season to him who is weary’.46

And, in connection with Isaiah’s reference to ‘him who is weary’, we immediately think of the gracious
invitation issued by our Lord, ‘Come to me, all you who labour and are heavy laden, and | will give you
rest’.47

But the Saviour’s gracious words were not restricted to the crowds. They were addressed also to
needy individuals ... gracious words, such as ‘your sins are forgiven', addressed both to a man and to
a woman.48

‘Heaven and earth will pass away’, the Lord Jesus proclaimed, ‘but my words will by no means pass
away’.#° It has been well said, therefore, that we have a firmer foundation for our faith than we do for
our feet!

)

X 3. Third, | recall the words of the Psalm which David committed to Asaph to commemorate the
ark of God being placed in the tent which David had specially prepared for it, ‘Seek the Lord ...
remember His marvellous works which He has done’.50

And | hear the Lord Jesus say to me:
‘Remember my works’.

| cannot but think (a) of His breath-taking creatorial achievement.



For ‘all things’ (encompassing (i) a vast universe of a billion and more galaxies, (ii) every last rank of
exalted angelic being, and (iii) every blade of grass and grain of sand) were created ‘in’, ‘through’ and
‘for’ Him.

‘For in Him all things in heaven and on earth were created, things visible and invisible, whether
thrones or dominions or rulers or powers—all things have been created through Him and for Him’.51

| think also (b) of His many miracles, with our Lord’s sometimes performing more miracles in a single
days2 than are recorded in a thousand years of Old Testament history.

(i) I hear a crowd, which witnessed one of His miracles, exclaiming, ‘We have seen strange (‘unusual’,
‘extraordinary’s3) things today’.54

(ii) I hear Jesus saying to a healed demoniac, ‘tell ... what great things the Lord has done for you’.55

(iii) I read that, when Jesus healed the blind and the lame, ‘the chief priests and scribes saw the
wonderfuls¢ things that He did’.57

(iv) And | read of an occasion when ‘the multitude rejoiced for all the glorious things that were done by
Him’.58

Oh yes, His miraculous works were certainly: (i) ‘extraordinary, (ii) ‘great’, (iii) ‘marvellous’ and (iv)
‘glorious’. Not only so but also in the words with which the apostle John concludes his gospel, ‘there
are also many other things that Jesus did, which if they were written one by one, | suppose that even
the world itself could not contain the books that would be written’.59

As He said, ‘The works that | do in my Father's name, they bear witness of me’.60

‘It is not that miracles cannot be performed by others, but that the array of His deeds—including the
restoration of a man paralyzed for thirty-eight years, the thoroughly attested healing of a man born
blind, and, shortly, the resurrection of a man indisputably dead ... speak volumes on His behalf’.61

Yet you and | know that all such works pale into insignificance in comparison with (c) the work of
redemption which He accomplished once-for-all at the cross.

How wonderful the works of God,
Displayed through all the world abroad,
Immensely great, minutely small—
One greater work exceeds them all.

He formed the sun, the earth’s great light;
The moon and stars, to rule the night;
But night and stars, and moon and sun,
Are little works compared with one.

But what are hills or skies or seas,
Or streams among the stately trees,
To wonders saints were born to prove—
The wonders of redeeming love? 62

‘ 4. Then, | recall the words of the writer of the Book of Lamentations (in all probability,
Jeremiah the prophet): ‘Remember my affliction®3 ... the wormwood and the gall’.64

And | hear the Lord Jesus say to me:
‘Remember my affliction’.

We read concerning the Lord Jesus that ‘He was oppressed and He was afflicted’:55 oppressed and
afflicted, that is, by men.




‘The Egyptians in afflicting Israel [Exod. 3. 7] caused them to suffer griefs and to cry out. Similarly, the
Servant [our Lord Jesus] has been afflicted as though by a cruel taskmaster. He, however, does not
cry out ... He opens not His mouth. Israel cried out by reason of her bondage, but not the Servant’.66

Jeremiah’s own affliction and grief were intensified because he knew that, in the final analysis, the
devastation of Jerusalem and the suffering of his fellow countrymen came, not so much on account of
the Babylonian invader from the north, but rather on account of the visitation of God’s judgement on
both the place and the people.

‘The sins of Judah drew down that fierce anger upon their heads. It was the just recompense for their
departure from the Lord. But when He, the holy Sufferer of Calvary, bowed His head beneath the
overwhelming flood of God's wrath, it was for sins not His own; but He who knew no sin was made sin
for us, that we might become the righteousness of God in Him’.67

For our Lord’s suffering went far deeper, of course, than that which was inflicted by men.

For the Lord Jesus suffered, not only from men because He was righteous, but from God because [
wasn’t, as it is written, ‘Christ ... suffered once for sins, the righteous for the unrighteous’.68

And when | read the familiar words, not now of Lamentations 3, but of Lamentations 1, once more |
think of my Saviour:

‘Behold and see if there is any sorrow like my sorrow, which has been brought on me, which the Lord
has inflicted in the day of His burning anger’.89

And | am reminded of the awe-inspiring time when:
(i) ‘the mighty God’ was crucified in weakness;70

(i) ‘the light of the world’ suffered in darkness;""

(iii) ‘the holy One’ was made sin;72

(iv) ‘the beloved’ of God was forsaken by God;”3 and
(v) ‘the living One’ became dead.™

If | may put it this way, in effect, each Lord’s Day, the Saviour invites us to ‘remember my affliction’ ...,
to ‘remember’, that is:

(i) Gethsemane with His tears,’5 His sorrow’® and His agony,’” and

(ii) Golgotha with the full cup of suffering which He drained for us,”® when He uttered His ‘lone ... loud
... lamentable cry’,7® ‘My God, my God, why have you forsaken me?’

Well, then, do we sometimes sing:
Sinners, whose love can ne'er forget
The wormwood and the gall,
Go, spread your trophies at His feet,
And crown Him Lord of all.80

X 5. Again, | recall the words of the daughters of Jerusalem to the Beloved, ‘We will remember
your love more than wine’.81

‘The wine represents the gifts of the king, in contradistinction to his person. That in inward love he
gives himself to them, excels in their esteem all else he gives’.82

And | hear the Lord Jesus say to me:
‘Remember my love’.

‘Remember’, He says to me, ‘my “vast, unmeasured, boundless, free”s3 love for you. Remember that,

“as the Father has loved me, | also have loved you™ .84
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According to the book of Jonah, on one occasion, ‘the king of Nineveh ... arose from his throne ... laid
his robe from him, and covered himself with sackcloth’.85 But such was the love of Christ for us that:

(i) He rose up from a far grander throne, stooping down so low as to be laid in an animal’s rough
feeding trough.

(i) He laid aside a far more gorgeous robe, stooping down so low as to be wrapped in swaddling
cloths!86

But His fathomless love took Him down far lower than that. For, ‘being found in appearance as a man,
He humbled Himself, becoming obedient to the point of death, even death on a cross’.87 One modern
paraphrase®® renders the latter part of that verse, ‘He walked the path of obedience all the way to
death’ ... but it was not merely ‘to death’, for it was, the apostle makes clear, in the manner of His
death (namely, ‘death on a cross’) that our Lord’s humiliation reached rock bottom.

The ancients considered death by crucifixion to be the most obscene and horrific form of execution
known to man. It was reckoned ‘the most miserable and most painful punishment appropriate to
slaves alone’s® and ‘the most pitiable of deaths’.99 One famous Roman lawyer listed crucifixion in first
place as the worst of all capital punishments, placing it ahead of death by burning and death by
beheading.®"

The death my Saviour died was indeed, as one of the so-called Church Fathers described it, ‘the
utterly vile death of the cross’.92

‘Death on a cross’ was very often the chosen means of execution for slaves. In fact, slaves were so
routinely crucified that crucifixion become known as the ‘slaves' punishment’.93

And so it was that the One who, in His incarnation, assumed the ‘form of a servant’ (‘a slave’) to God,
then stooped so low, when in the world, as to suffer the mode of death deemed suitable for a slave fo
man. And He did this, please remember, out of love for you and me!
The Puritan theologian, John Owen, expressed it well;
‘He parted with the greatest glory, He underwent the greatest misery ... because He loves His
spouse’.94

For it was in His self-giving at Golgotha that He demonstrated the full extent of His love; ‘when Jesus
knew that His hour had come that He should depart from this world to the Father, having loved His
own who were in the world, He loved them to the end (‘fo the uttermost’) .95

What a thought. That He loved Himself and His ‘own things’®¢ (His throne, all His heavenly glory and
splendour) less than He loved us!

We share with Samuel Wesley, the father of John and Charles, the rhetorical question:
‘O Lamb of God! was ever pain, was ever love, like Thine?97

But we thank Him too that, although the cross displays the extremity of His love, it does not mark ‘the
end’ of that love in the sense of being the fermination of His love!

For the supreme exhibition of His love certainly did not exhaust His love. He has ceased dying but He
has not ceased [oving. He left His passion well and truly behind Him but He did not leave His
compassion. And we gladly join with the apostle John in ascribing glory and dominion to ‘Him who
loves us’.98

Truly, ‘Christ's loving-kindness to His people never changes, and never fails. It is a deep well, of which
no one ever found the bottom’.?®

There is a well-documented incident in the life of the renowned 20th century Swiss theologian, Karl
Barth. In a Question and Answer session following a lecture which he gave at an American University
in 1962, Professor Barth was asked by a student whether he could summarize his life’s work in
theology in a single sentence. His answer was something along the lines, ‘Yes, | can. In the words of
a song | learned at my mother’s knee: “Jesus loves me, this | know, for the Bible tells me s0™.1%0 And
none of us can ever get beyond that!

As one New Testament scholar expresses it, ‘No matter how much we know of the love of Christ,
there is always more to know’.19" And that brother could plead the highest possible authority for his
claim, because none less than the apostle Paul speaks of ‘the love of Christ which surpasses

knowledge’.102
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X 6. And we praise God that Calvary was certainly not the end of the story. Which is why, as my
sixth and last point, | recall the words of Paul to Timothy, ‘Remember Jesus Christ, raised from the
dead, of the seed of David, according to my gospel’.103

And | hear the Lord Jesus say to me:

‘Remember my resurrection and exaltation’.

For, yes, by the working of God’s mighty power, our Lord was indeed ‘raised from the dead’.

Towards the close of Ephesians chapter 1, ‘Paul heaps word upon word ... in his determination to
emphasise the power of God’:1%4 ‘The exceeding greatness of His power'%5 ... according to the
working1% of the strength'0” of His might,1%® which He worked in Christ when He raised Him from the
dead and seated Him at His right hand in the heavenly places’.109

We can rejoice, then, that, if the cross of Christ is the measure of God’s love, the resurrection of
Christ is the measure of God’s power.

When the apostle writes to the Corinthians concerning Him who was ‘raised from the dead ...
according to my gospel’, he is at pains to press home on them that, as far as the ‘gospel’ is
concerned, the resurrection of Jesus is not part of the embroidery:

‘| delivered unto you first of all that which | also received, how that Christ died for our sins according to
the scriptures; and that He was buried, and that He rose again the third day according to the
scriptures: and that He was seen of Cephas...’.110

| ask you to bear with me as | quote something which | wrote about those words several years ago:

The first and third statements (that ‘Christ died’ and ‘He rose again’) are distinguished from the
second and fourth (that ‘He was buried’ and ‘was seen’) by (i) the addition of explanatory details (‘for
our sins’ and ‘the third day’) and (ii) the claim to the fulfilment of Old Testament prophecy (‘according
to the Scriptures’).

It was said of the house of Dagon at Gaza that there were ‘two middle pillars which supported the
temple’ (Judg. 16. 29). So too, metaphorically speaking, the gospel stands on two great central pillars;
namely, the death and resurrection of Jesus ...

The second and fourth statements (that He ‘was buried’ and ‘was seen’) function as supporting
evidence for the first and third statements. They both tell us what men did. Christ died, and one of the
ways we know that He died is that men buried Him. He rose again, and one of the ways we know that
He rose again is that men saw Him ...

‘He rose again’ is literally, ‘He has been raised’. The tense Paul used in describing Jesus’ resurrection
differs radically from that which he used in the other three propositions. In each of the other three
cases, the tense''" refers to a single act, to a historical event.

There was a moment when He died ... there was a moment when He was buried ... there was a
moment when He was seen by Cephas (being the Aramaic for Peter). But, by way of contrast, the
tense Paul used to describe Jesus’ resurrection indicates that, in this case, although the action was
completed in the past, it has a continuing effect—that the result remains until the present12 ...

The main point which Paul wants to press home on the Corinthians is that, as far as the gospel is
concerned, the resurrection of Jesus is far from being some minor detail or unimportant ingredient. It
ranks of first importance, being one of the two events which form the very foundation of the gospel.'13

It is scarcely surprising, then, that ‘well over three hundred verses are concerned with the subject of
Jesus' resurrection in the New Testament’. 114

When preaching in a synagogue, Paul declares that God ‘raised Him up from the dead, no more to
return to corruption’,'® and, when dictating an epistle,'1 he declares that ‘Christ being raised from the
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dead dies no more’."7 Rest assured, the Mighty Conqueror of death and the grave faces neither
‘death’ nor ‘corruption’!

We rejoice, therefore, to ‘remember Jesus Christ, raised from the dead’.

In summary

Among the very many things which God has graciously revealed about the Saviour in His word, you
and | should at least make the effort to remember:

(i) His name,
(ii) His words,
(iii) His works,
(iv) His affliction,
(v) His love, and
(vi) His resurrection and
exaltation.
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